In a globalized world in which different cultures and religions intermingle and live in close proximity to one another, there are hardly any truly mono-religious states any more. At the same time mainstream politics has become significantly secularized in most of Europe.
LAW AND SOCIETY
In the case of Ireland, where abortion is severely restricted, the existing legislation is informed by the faith of the majority of the people of Ireland 10 (although it is suggested that the desire to break with the past, that is, the British rule in Ireland, led to a focus on religion as a part of Irish identity and hence to the pro-life legislation in the Republic of Ireland) 11 
.
While law reflects the self-image of a society 12 and indicates what is important to the members of a particular society, 13 things become considerably more difficult when we look at the international level because:
[a]t the time being, only a few values can be considered to be truly shared by the international community as a whole or at least its overwhelming majority.
The long Universalism-Relativism-Debate on Human Rights and the debate on against Serbia give a glimpse on the fundamental differences which exist already on core issues of international law. Yet regarding the, albeit small, common ground between states, at least an international legal system in which the values the international community wants to promote are given a constitutional, hence supreme, status and in which the relation between such values is clearly defined offers the possibility give answers to such questions in the future. The inclusion of non-state actors in the decision-making process of the international community, while viewed by some as a danger to national sovereignty, [ 14 ] reflects the changing role of the state in modern international law: states will no doubt continue to play a key role on the international stage in the future, [ 15 ] yet they will no longer, and already do no longer, act alone. International law, in other words, is no longer the states' family business which it used to be and most approaches to the constitutional dimension of international law are based on this assumption. 16 While we will look at this issue in more detail later, there are some general observations which can be made already at this point: making law almost always includes a choice and usually this choice will be based on values-whether the question is to allow or forbid a risky form of technology or merely to impose a speed limit. 17 The partial lack of speed limits on German highways does not mean that German law would not respect human life; rather, it has chosen other means, such as § 1 Straßenverkehrsgesetz (StVG -Germany's Federal Law on Road Traffic) 18 which requires all participants in traffic on public roads to avoid risks for other traffic participants, to achieve the same goal which elsewhere is aimed at with severe restrictions of the permitted travelling speed. In the same vein most countries have instated limitations to driving while under the influence of alcohol, which is another way to express the same value-oriented choice, that is, the choice to resort to legal measures which may not be popular with the overall electorate 14 John R. Bolton, "Should we Take Global Governance Seriously?" Verlag, 1980) . The example of speed limits seems to be particularly apt since one might argue that speed limits are often ignored with little or no consequences and the pro-choice camp might argue that the prohibition of abortion will simply mean that there will be more illicit, unregulated and hence unsafe abortions. This view though underestimates the force of the law as such and presupposes and anarchic mind. If prohibitions would not prevent undesired actions, the entire notion of binding laws would have long since been abandoned. 18 Bundesgesetzblatt [German Federal Gazette] Vol. I (1971), 38. modernism and the banishment of God from the lives of many, has religion been dismissed as a factor in the discussion of law. This perceived absence of God has led to major systems of injustice in the twentieth century characterized by their disregard of God. Yet, this is not the norm. By putting themselves in the place of God, humans have created an environment which allows for unjust laws due to their disregard for the Divine. Assuming that Natural Law exists requires a presumption of the existence of a Divine Creator. 20 As a consequence of the disregard of the Creator, His creatures suffer from violations of their rights which are incumbent on them by virtue of having been made in the image of God. A return to the natural state, the Natural Law in the classical meaning of the term, is necessary in order to achieve justice for everybody concerned. This requires that we honor man not for his own sake but for the sake of his Creator. From this flows the obligation to protect both the mother and the unborn child. Obviously, abortion can serve, if any, only one of those obligations and all too often will serve none, if one takes into account the serious psychological consequences of abortion 21 19 Cf. 22 Hans Jürgen Sonnenberger, "Recht und Gerechtigkeit," Jura -Juristische Ausbildung 22 (2000): 562. 23 Cf. ibid. 24 Cf. ibid. 25 Cf. ibid. 26 Ibid., citing Kelsen, Adomeit and Cardozo to illustrate this point. 27 In the wake of the 9/11 terrorist attacks the Allied military response which is now known as Operation Enduring Freedom was initially referred to as Operation Infinite Justice, a term which was scrapped after concerns emerged that this label could alienate potential allies in the Muslim world because according to Muslim belief, only Allah is able to mete out infinite justice (No author named, "Operation Infinite Justice" // http://www.globalsecurity.org/military/ops/infinite-justice.htm (accessed November 4, 2011)).
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atheism as connected to egoism and loss of faith, when he stated that "the atheistic nature of this civilization coincides deeply, I believe, with the hypertrophic pursuit of individual interests and individual responsibilities together with the crisis of global responsibilities." 28 Our society has become a society in which responsibility is shunned. In fact, "responsibility" and "humility" do not even carry a positive connotation anymore for most ears. We as the majority of the members of our species have made ourselves the yardstick with which we measure everything. This has lead to the result that those who have been excluded from this determination, the weak, the sick, the old, the unborn, the disenfranchised, those who have no voice, those who fall short of our demands are effectively excluded from society.
Rather than accept the other as a fellow human, making humanity the measure of all things has led to the exclusion of many. Only by reverting back to putting the Creator rather than the creatures in the first place, we can find the way back to the solidarity which is inherent in our humanity. Despite all competition between members of the human race, competition in many fields, there has always been a minimum level of solidarity. Our current society, though, is actively excluding some fellow humans. In essence what happens today follows a classical pattern which has been witnessed in many wars, the pattern that the enemy is dehumanized. If the other is no longer accepted as a member of the human race, we no longer feel obliged to treat him or her accordingly and to afford them the minimum amount of decency and solidarity which everybody should be able to expect.
Human rights also have "religious origins" 29 and even somebody like former U.S. President Jimmy Carter, who emphasizes the separation of church and state 30 , has to admit to having used his religious views and his political power as the 39 th president of the United States to shape international politics. 31 Therefore legal scholars, too, have to be conscious of the religious and philosophical origins of the law:
Scholars examine the philosophical basis of human rights for several reasons.
One is to demonstrate that respect for human rights has grown over time and has a solid foundation. A second reason is to note that there are contradictions within and across various human rights traditions, both religious and secular.
32
That the influence of the Catholic Church on worldly matters is small has been seen time and again when church leaders were unable to stop atrocities despite 28 Rather, God acts through the church when and how He sees fit. What is needed is not so much to turn the church into an instrument of politics; rather, it is necessary to be open to becoming an instrument of God and to change the world according to His plan. What God's plan is for this world we can never know, but we can get a sense of it by using our conscience and thereby determining the Natural Law which describes the world as it was, and is, meant to be by the Creator. This does not mean that we should be passive and not take any action -on the contrary: faith requires the ability to be visible through action. Far from intending to revisit the old debate between faith and action, it needs to be repeated that from a Catholic perspective, action is a natural consequence of faith.
Our world is becoming more and more secular, meaning that there is an almost automatic, "reflex-like" 36 opposition to clearly defined values like those propagated by the magisterium of the Catholic church, 37 but also that religion gives up its claims on moral leadership in certain areas which are perceived as political in the name of a relativism which is disguised as tolerance, 38 leading to a privatization 39 and loss 40 of religion. If even churches and religious groups fall into this trap of secularism and relativism, it can hardly come as a surprise that even the government of a country in which religion is so important for society as the United States seeks to change the very nature of the freedom of religion by limiting it to the mere freedom of worship. 41 While the freedom of religion includes the right to act based on one's faith 42 50 Ibid. 51 Ibid., p. 10. 52 Ibid., p. 9. 53 Therefore relativism can be considered to be the anti-thesis to the very idea behind the concept of the rule of law. 54 and objectivity is no problem: the values by which the proposed legislative and judicative choices suggested here are informed by faith, but they also require objectivity due to the universality of the issue at stake. The question when human life begins cannot be answered differently in different countries because this is a question which is open to scientific investigation and to which one clear answer can be given. In this case, there is no space for any margin of appreciation, nor for any 60 Thomas Aquinas, supra note 55: 230. 61 Simon Blackburn, supra note 49, pp. 26 et seq. 62 The lawyer is a craftsman (or craftswoman) who is an expert in one specific process, the process of shaping reality through law. The most important tool at the disposal of the lawyer is language but the resources required to shape reality through law include the values on which the law is based and which inform our vision of reality as it should be -as opposed to reality as it is now. including human rights law, is not the same as politics but it is closely interwoven with it, a fact which becomes particularly evident in the context of controversial issues such as those which we deal with in our investigation.
EUROPEAN VALUES
Coming back to the European-ness of European Human Rights Law as law and the values which provide its foundation, we can conclude that in the sense outlined above, even when a legislative decision in the field of international (human rights) law is made based on certain values, international law will be as objective as it can be. Perfect objectivity of the law is at best an ideal. I maintain that it will most often be the case that law is made based on values, be it explicitly or implicitly. The word "würdig" which means "worthy") just like born humans do. 78 Nevertheless the same court decided that the right to life of unborn humans does not need to be protected through means of criminal law in the same manner the right to life of born humans is protected. 79 In this sense, the German Federal Constitutional Court has accepted a principle which is independent of the state -the principle that unborn children enjoy human dignity and the right to life -but which is not followed up in the legislative practice of the Federal Republic of Germany.
IDEAL VS. REALITY
The German Criminal Law's rules on Abortion have been the object of many changes in recent decades. In West Germany, a strict prohibition gave some way in the 1970s, followed by a change required by the Bundsverfassungsgericht, West
Germany's Federal Constitutional Court in the First Abortion Judgment, in which it was held that the unborn child was a human being, which led to an indication model After all, the cells in the hairs do not receive legal protection independent of the human to whom they happen to be attached. If then the unborn child were no different, there would be no domestic laws on abortion. Yet, there are such laws. In fact, in most legal systems abortion is a hotly debated issue. The more fact that states have found it necessary to legislate on abortion, even if they allow abortion under all circumstances, proves that domestic legislators are aware of the fact that the unborn child is not just a lump of cells which is part of the body of the mother.
But if states perceive the unborn child as some-"thing" human, then they implicitly accept that the unborn child is alive already before birth. These domestic legislative decisions may be morally wrong as well as incompatible with the rights of the unborn child, but they nevertheless are indicators of the legislators being aware of the human-ness and the life of the unborn child. The principle that the unborn child is a living human being can therefore be verified through the behaviour of states, even the behaviour of those states which allow -for the "destruction" of the unborn child.
CONCLUSIONS
What is still missing from Strasbourg is a clear statement to the effect that unborn children are also protected by Art. 
